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Preface 


The Dawa ‘l-Waswas, (The Cure of Satanic Whispering) was composed by Shaykh 
Abdullahi ibn Fuduye’, during the height of the political expansion of the Sokoto Caliphate in 
1807-1808. Shaykh Abdullahi was the brother of Shehu Uthman ibn Fuduye’. Shaykh Abdullahi 
was the chief military commander of the armies of Sokoto and the Amir of Gwandu, the western 
region of the Caliphate. The text was composed when the Shaykh was actively involved in the 
Jihad against the Habe’ authorities of Hausaland. Although the text is concise, yet it establishes 
the key role that prayer plays in the spiritual Path of the servant. Shaykh Abdullahi utilizes the 
text as a commentary upon that enthralling prophetic tradition where the Messenger of Allah, 
may Allah bless him and grant him peace said: “The prayer is the spiritual ascension of the 
believer.” This means that through the correct performance of the prayer, the believer can 
experience the intoxicating event of the Night Journey (/sraa) and Ascension (Mi'‘raaj) of the 
Best of creation, may Allah bless him and grant him peace. The prayer, thus in the opinion of 
Shaykh Abdullahi is the essence of the Spiritual Path and is the secret of the prophetic tradition: 
“The prayer is the support of the religion.” 

The Sankore’ Institute of Islamic-African Studies International (SITASI) presents this 
small but concise treatise on the cure for Satanic whispering that afflicts the servant during his 
prayers, recitation of the Qur’an and during supplication. Being that this text was composed by 
one of Africa’s leading military commanders at a time when he was actively involved in jihaad, it 
goes without saying that the text is a study on the Art of War. Once the servant overcomes the 
psychic enmity of Satan and purifies himself of Satan’s whispering during the prayer, the 
recitation of Qur’an and supplication, then these three acts of worship are transformed into high 
tech weapons by which the believer can overcome his terrestrial and earthly enemies. The 
Prophet, may Allah bless him and grant him peace is reported to have said: “The supplication is 
the weapon of the believer.” The Prophet, may Allah bless him and grant him peace is also 
reported to have said: “Verily Allah gives victory to this Umma by means of its oppressed; by 
means of their supplication; their prayers and their sincerity.” It is for this reason that the chief 
military commander of what became known as the Jaysh_al-Futuuh (the Army of Unending 
Victories) composed a text which is equivalent to a mechanism for cleaning one’s weapons. This 
is because the most effective..weapon..of.the.believers..against.their enemies is their prayers, 
Qur’anic recitation and supplications which are cleared of all Satanic whispering and worldly 
heedlessness. 


Muhammad Shareef 

1“ of Dhu’l-Qa ‘idah, 1414 
(April 12, 1994) 
Sacramento California 
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IIpequcsoBne 


Kunra «M3neyenve HayljeHui wialitaHa» («aya aiv-Baceac») Opiia cocTaBiieHa UWeixoM 
‘AOnysmaxom Jlan Doguo, Opatom IWexy ‘Ycmana JJan Moguo. MWeiix ‘AOgynnax Opi 
TIaBHOKOMaH]yIOWMM apMun CoKoTo 4 amupom TBaHbI, 3anagqHou oOacTu Xasudata. 


OTOT TeKCT ObLI COCTaBJICH BO BPeMA aKTHBHOTO y4uacTuaA Weiixa “AOayaxa B IpKuxaye 
IIpOTHB BulacTeli Xabe B CrpaHax Xayca. XOTA TeKCT WH KpaTOK, TEM He MeHee, OH ONpeyesaer 
KJIOUeBYIO POJIb, KOTOPy!O WrpaeT MOJIMTBa (cazam) Ha TyxoBHoM Ilytu cayxenua. LWeiix 
‘AOaysulax MCIOJIb3yeT CBOIO KHHTyY B KayecTBe KOMMCHTapHA K 3aXBaTbIBAIOLeMy 
IIpopoueckomy peanut, B KoTOpoMm IlocnaHHuK Asiiaxa, Mp emy uM OarocuoBenuve Asiaxa, 
cka3am: «MomutTBa — Bo3HeceHHe Bepylolero». ITO 3HadHT, YTO TPH JOIMKHOM UMCTOJHeHHU 
MOJIMTBBI, BEPYIOLWIMM MOXKeT UCIIbITATb OMbAHALOLee COOBITHe Hoynoro IlyreurectBua (ucpa’) vu 
BosHecenua (mu padsec) Jlyauiero v3 TBOpeHH, Mp emMy u OnarocnoBeHHe Assiaxa. IlostTomy 
MOJIMTBa, C TOUKH 3peHua welixa ‘AOmysaxa, ectb cyuqHocTb JlyxosBHoro Ilyru u ceKperT 
lipopoueckoro npesanua: «MommtBa — onopa pesmmrun. 


MexyHapoqHbIt MHCTHTYT WcyaMo-adpukaHCKHXx MccreqoBaHui «CaHkope» mmpeycTaBsaerT 
9TOT HeEOOJbIUION, HO KOHCIeCKTHBHBIM TpakTaT 10 W3JICE4eHHIO OT HayleHHii WaliTaHa, KOTOpBIe 
JOHUMAarIOT TOKJIOHAIOMIeErOca BO BPeMA CTO MOJMTB, YTeHuA Kopana u B MosIbOax (Oy ’a). CTouT 
3aMeTHTb, 4TO, OyYAY4YM COCTABJICHHbIM OJJHMM V3 Be/IYUIMX BOCHHBIX KOMaHHpoB Adpukn BO 
BPe€MA AKTHBHOTO yuacTHA B JDKMXaje,.9Ta KHUra TakKxKe ABIIAeTCA TOcoOvemM m0 VckyccTBy 
Boitusr. Ecmm ofnaxKabl MOKNIOHAOUIMicA (‘adud) noOeqMuT WalitaHa B du3H4ecKOM 
CTOJIKHOBeHHH C HMM HM OYNCTUT Ceba OT HayHICHH BO BPCMA MOJHTBbI, YTeHHA Kopana u B Ty’a, 
TO 9TH TPH MOpMbI NOKMOHEHHA peBpalllaeTcA B BbICOKOTeXHOJIOrH4YHOe OpyxKHe, KOTOPbIM 
BePyIOLHH MOXKeT OOeTh ITHX BParoB; OOUTAIOMIMX B BO3AyxXe MU Ha 3emue. IlepeqatoT, 4ToO 
IIpopox, Mup emy u OnarocnoBeHue Asaxa, cKa3am: «J[y’a — opyxKve Bepyrollero». 


IIpopox, Mup emy u OnarocnoBpeHue Asuiaxa, TaKxxe cKka3am: «McTHHHo, Asiax aeT mobeny 
39ToH YMMe Yepe3 e€ yrHeTeHHe, Yepe3 Ay’a, MOJIMTBbI MH UCKpeHHOcTb». MmMenHo m0 9TOM 
TIpHunHe iaBHbIi KOMaHMp apMun, cTaBleH v3BeCTHOM Kak JbKaliw ab-Dytyx (Apmusa 
Beckoneunsix lode) coctaBul TeKCT, KOTOPbIM CpOAHU Mpoleccy YACTKU OpyKUA. ITO MOTOMY, 
4TO HanOosee 9*P(eKTUBHOE OPy2kKHe BepyrOLIMX MpOTHB BparoB — HX MOJIMTBbI, YTeHHe Kopana, 
Wy’a, OUMWIECHHbIe OT HallleiTbIBAHHM WalTaHa HW MAPCKOM HeBHMMaTeJIBHOCTH. 


ITeux Myxammao Ilapud, 
1 3yaexada 1414 2. x. (12 anpena 1994 2.), 
Caxpameumo, Kanuqbopuua. 


The Cure for Satanic 
Whispering 


In the name of Allah the Beneficent the Merciful, may Allah send His blessings 
upon the generous Prophet. 

Says the poorest slave in great need of the mercy of his Generous Lord - 
Abdullahi ibn Muhammad: All praises are due to Allah the Lord of the worlds 
and blessing and peace be upon the master of the Messengers and upon his family 
and all his Companions. 


To continue: This is the book called 


The Cure for Whispering and Heedlessness in the Prayer, Recitation 
of Qur’ an and Supplication 


I charge you, O brethren, with refraining all your thoughts from Satanic 
whispering and heedlessness, especially during the prayer - which is the locus of 
intimate conversation with your Lord. The cure for that, by Allah’s help, is that 
your hearts should be preoccupied during each expression you recite during the 
prayer, whether during recitation of the Qur'’ an or elsewhere - with 
comprehension of its meanings, reflection, fear and being cognizant of the watchful 
gaze of Allah and His intimate conversation with you. To this end we have divided 
this book into three sections. 


| In the two original manuscripts in my possession the authors name was omitted. We took the liberty of placing it in 
the text due to the fact that the citing of the authors name is a custom of the scribe or copyist not that of the author. 
Usually the author begins with the praise of Allah, then the prayer upon the Prophet and finally the actual text 
begins. 


Section One 
On the Explanation of the Favors of Allah for Those Who make 
Strenuous Effort of Avoiding Heedlessness in the Prayer 


Realize, that Allah has made the obligation of prayer the most important 
obligation after belief (a/-imaan). It has reached us in a Prophetic tradition: 


Say Wy alec sila die Udy LE pal LS Us Al ld opal Uae Gye Lalalll ay) 4d plas Le Js} teil) 


(alse que 
“The first thing which will be examined on the Day of Standing from the deeds of a 
person,? will be the prayer. If he did it the way he was commanded, it will be 
accepted from him and the remainder of his actions will be accepted as well. If not, 
then it will be rejected and the remainder of his actions will be rejected.” 

It must be noted that whenever Allah mentions the prayer, He always 
mentions the prerequisite of establishing it+. This includes performing the prayers 
during its proper times along with all the other prerequisites of the prayer. Among 
the most important prerequisites of the prayer is the presence of the heart with 
Allah where the heart is not preoccupied with anything of the affairs of this world. 
Whoever takes his prayer as a mere custom, performing its outward aspects only, 
without the presence of the heart will not obtain the rewards and blessings of the 
prayer. 

The Prophet, may Allah bless him and grant him peace, said: 

((4) ga Y Al Bde Y yay cal Blas Veal uly Vocyad causal Cpe Cubsll Abjies gall 4 8 DLLall)) 
“The prayer is to the deen like the head is to the body. Whoever has no head has no 
subsistence. Likewise, whoever has no prayer has no deen.”> One of the wise once 
said: “Whoever prays while being heedless-of his prayer is like someone who gave 
a dead slave girl as a gift to the king.” 


2 Here ends folio 1 of manuscript B. 

3 This tradition was related by Imam at-Tirmidhi on the authority of Abu Hurayra. The exact wording of the tradition 
is, “Verily the first that will be reckoned of the servant on the Day of Judgment from his actions will be his prayer. If 
it is sound then he will prosper and succeed. If it is unsound then he will lose and fail. If he is deficient in anything 
from the obligations of the prayer, the Lord ‘azza wa jalla will say, ‘Look and see if My servant has any 
superogatory acts by which to complete what he was deficient in the obligation. Then the remainder of his actions 
will be treated the same way’.” 

4 This is because whenever Allah mentions the prayer he always says, “aqeemuu as-salaat” (Establish the prayer); 
at least forty-four times in as many as twelve different forms of the verb ‘to establish’. 

5 Here ends folio 1 of manuscript A. 


Among the excellence of prayer is that it is included among the principles of 
Islam. These principles include those, which are obligatory only once, in a lifetime: 
like the pronunciation of the shahaadatayn and the performance of pilgrimage. 
There are also those, which are obligatory to perform once a year: like the fast of 
Ramadan and the giving of the obligatory alms. On the other hand, the prayer is an 
obligation, which must be performed five times throughout each night and day. 

Among the excellence of prayer is that Allah has gathered in it every variety 
of worship for our benefit. Included within the prayer are the following: 

] the remembrance of Allah (dhikrullahi); 
] recitation of the Book of Allah; 
] supplication to Allah; 
] glorification of Allah; 
] praising Allah; 
] extolling Allah; 
] magnifying Allah’s greatness; 
] avoidance of speech devoid of the remembrance of Allah; 
] intimacy with Allah; 
0] rejection of all besides Allah; and 
1] struggling against Satan. 
In addition to these are: 
[12] avoiding eating and drinking during the prayer, making it equivalent to fasting 
(siyaam). 
[13] Facing the direction of the sacred House of Allah making it equivalent to the 
pilgrimage (hajj). 
[14] Making supplication.for the Muslims in the prayer making it equivalent to 
giving alms (zakat). 

All these distinctions that Allah has gathered in the prayer are in addition to 
the fear and humility which are essential during every bowing, prostration, standing, 
sitting and intimate conversation with Allah. 

Among the excellence of prayer is that the one who prays obtains a share of 
the spiritual states of the Messenger of Allah, may Allah bless him and grant him 
peace, which he received during his heavenly ascent from Mecca to Jerusalem and 
from there to the Highest Abode. Consequently, the purification and preparation for 
standing before Allah is a share of the expansion of the breast of the Prophet, may 
Allah bless him and grant him peace, by purifying him when He desired for him to 
make the ascension. The walking to the places of worship is like the night journey 
of the Prophet, may Allah bless him and grant him peace from Mecca to the Holy 


[1 

[2 
[3 
[4 
[5 
[6 
[7 
[8 
[9 
[1 
[1 


Sanctuary in Jerusalem. The two rak‘ats in greeting the places of worship is like 
the two rak‘ats which the Prophet, may Allah bless him and grant him peace 
prayed at the Holy Sanctuary with all the Prophets and Messengers. The expelling 
from the heart and the consciousness all worldly preoccupation during the prayer 
and adhering to intimate conversation with the Lord is like the transmigration of the 
Prophet, may Allah bless him and grant him peace from the terrestrial world to the 
world of the unseen kingdoms. What the person praying experiences during his 
prayer of illumination and divine secrets is a share of what the Prophet, may Allah 
bless him and grant him peace witnessed* from the divine wonders of the celestial 
worlds. The attachment of the heart with his Lord during prayer is a share from the 
Prophet, may Allah bless him and grant him peace not becoming captivated’ by 
what he witnessed from the divine wonders of the celestial worlds. 

The standing of the person who prays, his sitting, bowing and prostration are 
all apart of the share of what the Prophet, may Allah bless him and grant him peace 
saw of the worshipping of the Angels during his ascent through the celestial worlds. 
Some of the Angels were in a perpetual state of standing being unable to bow down. 
Some were in a perpetual state bowing in ruku being unable to rise from it. Some 
were in a perpetual state of prostration being unable to sit. Some were in a 
perpetual state of sitting being unable to stand. The Prophet, may Allah bless him 
and grant him peace, then hoped that .his.wmma would_possess the same states by 
which to worship Allah. As a result Allah ta‘ala gathered together these different 
states into one single act of worship - whichis the Muslim prayer. 

At the point when the person praying makes the initial takbir up until the 
point of the middle sitting is a share of the Prophet, may Allah bless him and grant 
him peace, being taken up.from the unseen kingdoms.to the kingdom of Might and 
Majesty. The sitting of the person praying and making the tashahhud is a share of 
the return of the Prophet, may Allah bless him and grant him peace from the 
presence of Allah back to mankind. And Allah knows best. 

Whoever has realized what we have mentioned should stop with it in all 
humility and glorification of Allah. It is incumbent upon him to esteem the prayer 
with the greatest of esteem. He should recite Qur’an in his prayer in a measured 
fashion. He should bow down with tranquility. He should rise up from it with calm 
dignity.’ He should go down with humility and prostrate with fear. He should sit 


© Here ends folio 2 of manuscript A. 
7 Here ends folio 3 of manuscript B. Folio 2 of manuscript B is missing. 
8 Here ends folio 4 of manuscript B. 


with humbleness and make the tashahhud with courtesy. Finally, he should say the 
salaam having a good opinion of Allah that He has accepted his worship. 


Section Two 
On the Methodology of Being Present With Allah During the Prayer 


It is incumbent for the one performing his purification that his heart remains 
attentive that he is preparing? to enter the presence of the King to whom all worldly 
kings yield and surrender. At this time he should make intention to purify his heart 
from every unnecessary thing. When he then hears the call to prayer, he should 
leave off every preoccupation and head directly for the place of worship. When he 
stands for the prayer he should remove every worldly occupation from his heart. He 
should then face the gib/a with the intention of following the commands of Allah 
by turning completely towards His worship. He should then make the takbir 
intending to perform the specific prayer. This intention should be made while 
raising one’s hands and while bringing them down. When he does this he should 
intend to cast off all worldly affairs. 

He should then praise.Allah by his.saying: 


all Laity 
“All praises are due to Allah”, with all the praises of all created beings which 
praise Him. He then says: 
fipallal) Cyp 
“The Lord of the worlds’, the Lord of their existence, their number and their modes 


of being. He is the One responsible for the completion and sustaining of all things. 
He then says: 


Ressll alllp 
“The Universally Compassionate, the Individually Merciful’, with all the varieties 
of His worldly blessings and the blessings He provides in the Hereafter. The person 
praying should be cognizant of all the favors that he should be grateful. He then 
says: 

cull 953 ellla 
“The King of the Day of Requital’, meaning the day of reward. He should be 
conscious in his heart of the terrors and conditions of the Day of Reckoning. He 


? Here ends folio 3 of manuscript A. 


then confirms Allah and acknowledges his complete slave-ness!* to Him by his 
word: 


“Tt is You’, alone: 
gad 
“that we worship”. He says this negating all partners to Allah. Then he 


acknowledges his own impotence and inability to worship Allah without His divine 
assistance, making sincere supplication to Him by his words: 


é 4 ari 4 IU 9b 
“and it is from You we seek help”. That is we seek Your help in being upright in our 
prayers and outside our prayers with truthfulness and sincerity. 
He then seeks that the desired assistance from Allah be eternal until the final 
meeting with Him by his words: 


6 aSistl) Lljiall Gaal 
“Guide us to the straight path’. This.means.establish us firmly upon the path of 
belief (imaan), surrender (is/aam) and spiritual excellence (ihsaan). For this path is: 


Sage Gaail Gsil) Liab 
“The path of those whom You have~blessed’, from: among the Prophets, the 
champions of Truth, the martyrs and the righteous. They are those who are: 


deace sniall y2} 
“Not of those who have incurred anger’, among the Jews and their like: 
6 (glial Yop 
“Nor those who are astray”, from among the Christians and their like. When he 
says this, the recording Angels say, “Ameen”, which means “Answer his prayer O 
Lord.’ It for this reason he should say “Ameen” in conjunction with the Angels’ 
‘ameen’ in order for his prayers to be answered as it has been related in the 
prophetic traditions.!! This is in the case if he were not the Jmam of the prayer. 


10 Here ends folio 5 of manuscript B. 

1] Tt has been related by an-Nisaai’ on the authority of Abu Hurayra that the Prophet, may Allah bless him and grant 
him peace said: “When the reciter of the Qur’an leading the prayer says Ameen, then the Angels also say Ameen. 
Whoever says Ameen in harmony with that of the Angels will have all his previous sins forgiven.” It has been relate 
by Muslim on the authority of Abu Hurayra that the Prophet, may Allah bless him and grant him peace said: “When 
one of you says in the prayer: Ameen, the Angels in the heavens say Ameen as well. Thus, when one is in harmony 
with the other he will have all his previous sins forgiven.” It has been related by at-Tabarani on the authority of Abu 
Hurayra that the Prophet, may Allah bless him and grant him peace said: “Saying Ameen is the Seal of the Lord of 
the worlds upon the tongue of His believing servants.” 


However, if he was the Jmam, then the Sunna is that those who follow him act as 
his representative in saying “Ameen”. 

He should recite the extra chapter of the Qur’an. He should make his heart 
aware that his Lord is conversing with him with what is in the chapter from 
commands, prohibitions, promises, threats,!2 good news and warnings. He should 
make an oath with his Lord in the beginning"? that he would follow His commands, 
avoid His prohibitions, be thankful for His good news, seek forgiveness from His 
warnings and be attentive to His parables. He should be fearful of what Allah did 
with those who were destroyed and seek refuge with Him from their condition. He 
should also hope for the bounty of those whom Allah was bountiful towards from 
among those who achieved success. 

When he moves into the bowing he should increase in submissiveness and 
humility being cognizant in his heart that his Lord has given him permission to 
enter His majestic presence. He makes the takbir as he moves down being aware 
that Allah is greater than every esteemed thing. When he is in bowing he glorifies 
his Allah by his saying: 

oes; aall 5 GE 
“Glory be to my Lord the Mighty and withHis praises’, or the like. 

He then rises from the bowing being cognizant in his heart that Allah accepts 
the praises of those who extol Him by his saying: 

“Allah listens to those who praise Him’. He then follows that with his words: 
seal Gils 5 ell 
“O Allah! our Lord to You is the praise’. 

He then goes down into prostration being cognizant in the heart that his Lord 
has increased in nearness to him. While in prostration he should ask his Lord for 
whatever he wills. However, it is incumbent upon him before asking for his needs, 
to first seek the nearness and pleasure of Allah in the inner core of his heart. He 
should also seek forgiveness by saying: “Glory be to You, my Lord, and verily I 
have been greatly unjust to myself’. Or he says: “I have done evil, therefore forgive 
me’. He should perform the remainder of the rak‘at in the same manner as we have 
mentioned. 


!2 Here ends folio 4 of manuscript A. 
13 Here ends folio 6 of manuscript B. 


When he" sits for the tashahhud he should be cognizant in his heart that he 
is sitting before the very presence of Allah and His Messenger, may Allah bless 
him and grant him peace. He then extols Allah first by saying: 

4 Geil 
“Greetings are for Allah”, meaning by that glorification. He then says: 

4 GUSH 
“purification is for Allah”, meaning all outward attributes of perfection and all 
excellent words and actions. This is further explained by his words: 

as Calglell Cstska 

“Excellent prayers are for Allah’. This is because the prayer comprises words and 
actions. He thus attributes all of his greetings, pure words and deeds in the prayer to 
Allah alone out of honor and esteem for Him. 

He then extols the Messenger of Allah, may Allah bless him and grant him 

peace, by his words: 
chile 2G) 
“Peace be upon you’, meaning that the highest esteem of Allah be upon you. 
Aa 535 atl ayy Coll Gl 
“O Prophet and the mercy of Allah and-His-blessings’. He then seeks forgiveness 
and protection for all the Muslims by his words:!5 
Cyallial ais) ale ley Wile Lu 
“Peace be upon us and upon the righteous slaves of Allah’. He then bears witness 
to the unity and oneness of Allah and to the messenger-ship of the Messenger, 
being cognizant in his heart of the profound meaning of his words when he says: 
2d acerbic Spat Sg 2h 
“T bear witness that there is no deity except Allah, the One without partner; and I 
bear witness that Muhammad is His slave and Messenger’. 

He should perform every additional act of prayer in the same manner in 
which we have mentioned. When he desires to leave the presence of intimate 
conversation with his Lord and to return to the presence of mankind, he gives them 
the good news of safety and pardon by his words: 


aS 2) 


'4 Here ends folio 7 of manuscript B. 
'5 Here ends folio 5 of manuscript A. 


“Peace be upon you’. This is because the One who gives you peace has in effect 
given you safety from what you fear from him. 

He should then pay close attention to the deep meanings of the remembrance 
and supplication that have been established'* at the end of the prayers. When he has 
recited these and has avoided heedlessness and absent-mindedness to the best of his 
ability; he should do his best in struggling against the nafs and his shaytaan, even if 
only for forty days. Then his heart will become accustomed to that and all satanic 
whispering will depart from him by means of the bounty of Allah and His divine 
assistance. That is if he is truthful and sincere. Allah ta‘ala says: 

Gg) gal all Gy UL gal Ga Lobel Guillsp 
“Those who struggle in Our way, We will guide him down Our paths. Truly Allah is 
with the people of excellence’. 

Those who are among the common Muslims and are non-Arabic, not 
knowing the meanings of what he recites in the prayer, should make strenuous 
effort after purification in reflecting on the meanings of each expression he recites. 
He should strive to banish from himself all heedlessness and become accustomed to 
that until he has done his best. Along with that he should make effort in questioning 
the scholars about the meanings of what.-he-recites in the prayer. He should do this 
little by little until he eventually grasps and understands what Allah has decreed for 
him to know. This is because seeking knowledge of what we have mentioned and 
making strenuous effort in acting according to it - is obligatory upon every 
Muslim.'8 May Allah give us success at arriving at the truth. 


16 Here ends folio 8 of manuscript B. 
17 Qur’an — 29:69. 
18 Here ends folio 9 of manuscript B. 


Section Three 
On the Correct Courtesy of Recitation of the Qur’ an and An 
Explanation of The Merits of Reciting the Qur’ an 


It is incumbent upon the one reciting the Mighty Qur’ an that he be in a 
state of purity and as far as possible!® the place where he recites should be clean. 
This should be out of esteem for the Divine Speech of Allah. His mouth and his 
tongue should be clean. The Messenger of Allah, may Allah bless him and grant 
him peace said: 

((coball Caples ASLAN lle Weil aSal |) 
“Clean your mouths, for verily they are the regions of the assembly of the Angels 
and the paths of the Qur ’ an.” 
(Sse Gh SY] Jil Oe hil 
Allah ta‘ala says, “Mankind does not make any expression from words except that 
there is Raqeeb and ‘Ateed_recording it:?2° 

One of the protected friends of Allah once said: “There comes out of from 
the mouth of the one reciting of the Qur’an a light like the rays of a lamp spreading 
out to his right and left. For this reason when the one reciting commences his 
recitation an Angel places his mouth upon the mouth of the one reciting as a 
repository for the light of the Qur’an,-so-that the light of the Qur’an does not 
dissipate in the air.” Among the correct courtesies of reciting the Qur'an is to recite 
in a measured fashion, trying to comprehend its meanings. He should also be 
among those who listen, pay close attention and are fearful of Allah. It has been 
said: “How many there are who recite the Book of Allah being unmindful of Allah, 
forever making other people mindful of Allah.” Wevseek refuge with Allah from 
that. 

There are many correct courtesies in reciting the Qur’an. However, what we 
have mentioned is sufficient for he whom Allah has illumined his inner vision. That 
which we have mentioned in this book and its like?! is beneficial knowledge. For, if 
you find in your heart resolution and enthusiasm for this knowledge, then make 
strenuous effort in obtaining it. For it is a proof of the success of Allah for you. 
However, if you find that your enthusiasm and resolve for this knowledge has 


19 Here ends folio 6 of manuscript A. 
20 Qur’an — 50:18. 
21 Here ends folio 10 of manuscript B. 


abated and you are content to remain in a state of heedlessness and under the 
whispering of Satan, then it is a proof of your loss. 

We ask Allah the Mighty by His the rank of His generous Prophet, upon him 
be the best blessings and most perfect peace, that He make our resolution and 
enthusiasm connected to the affairs of our deen. And that He makes us to behave in 
accordance with the customs of His righteous protected friends. We ask that He 
cuts us off from all connections besides Him and that He make the goal of all our 
desires be His generous face by the rank of His generous Prophet, may Allah bless 
him and grant him peace. 

The compiler of this book says to the weak among Muslims, like the 
women” - Allah has facilitated us to complete this book on Friday, the 13” of 
Allah’s month, Muharram [ the 20" of Allah’s month, Dhu 1-Hijjah}3 in the year 
mubashiru or musharibu (34% or G44 )?4 from the Prophet’s emigration, upon him 


be the best blessings and most perfect peace. And the last of our supplication is; 
“All praises are due to Allah the Lord of the worlds.’ 


22 It is my belief that Shaykh Abdullahi ibn Fuduye’ composed this text in response to a request from some of the 
Muslim women in his household or under his authority. 

23 In manuscript A the scribe wrote the 13" of Muharram, however in the manuscript B the scribe recorded the date 
as the 20" of Dhu’l-Hijjah. Both of these days would be incorrect if the day it was completed was on a Friday, which 
both manuscripts state. 

24 The two probable dates for the completion of this text was either on Friday, the 10" of Muharram in the year 1222 
of the Hijrah which corresponds to March 20, 1807 C.E.; or on Friday the 22" of Dhul’l-Hijjah in the year 1222 of 
the hijra, which corresponds to February 1808 C.E. 

25 Here ends folio 7 of manuscript A; and folio 11 of manuscript B. After the ending of the text of manuscript A, the 
scribe wrote: “It has been completed with the praises to Allah and best of His assistance. O Allah send blessings 
upon Muhammad and grant him peace. Success is with Allah.” At the ending of the text of manuscript B, the scribe 
wrote: “It has been completed and with good it has been concealed Ameen. O Allah forgive me, its scribe before 
death and all the Muslims, and forgive his father and mother and scholars Ameen.” 


«Pycckili Mypa6utynb» 


Ilevx Adgzyaax Jlan Woano 


M3eqenne HaylleHnn 
manTana 


(Jlaya asb-BacsBac) 


ITepeeoo Teumypa Keuceyiama 


«A3JIEVEHHE HA YWEHHM WANTAHA» 


VUmenem Asmaxa, Munoctusoro 4 MusocepyuHoro! 


VU ya nommer Annax Onarocnopenua OnaropogqHomy IIpopoxy. ToBoput OenHEi pad, B 
BeIMKOM HyKZe 10 MuocTU OT cBoero Iezporo Tocnoga — ‘AOgzysmax 10H Myxamnay’®. Bea 
xBajla UpHHayexut Ammaxy, Tocnoxy Mupos, OnarocioBeHve u Mup ryiaBe IIpopoKos, ero 
CeMbE€ H e€TO CHOJBHKHHKaM. 


A 3aTeM... 


To KHUTa, KOTOPadA Ha3bIBaeTCA «JleqeHue OT HayljeHuii HM HCBHHUMAaTeCJIBHOCTH B MOJINTBE, 
udTCHHU Kopana MW MosIbOax»). 


A mipu3brBato Tebs, 0, OpaT, BO3ep2xKHCb OT BCeX MBICIIeH, MAYUIMX OT HaylleHHi WaliraHa u 
OectedHOCTH, OCOOCHHO BO BPCMA MOJIMTBbI — MOMeHT OM3KOM OecezbI c TBOUM Tocroj0M. 
CpeycTBo oT 9TOrO, c MoMombIO Asiaxa, B TOM, 4TOObI TBOe cepmie OBWIO 3aHATO Ha 
IIpOTMKCHHM KaxKOFO BbIPAKeHHA, KOTOPOE THI IPOW3HOCHINb B MOJMTB. byb TO B XOJe YTCHHA 
KopaHa WIM B KaKOM-TO HMHOM cyly4¥ae — Cc MOHHMAaHVWeM CMBICJIOB, pa3MBIIIJIeHHeM, 
Ooro60s3HeHHOCTBIO; OyAyIH OCBeETOMIICHHbIM O OMTebHOM HaOsmHoReHHH Asiaxa u Ero 
OnM3KOM Oeceze c TOOON. 


3akaHuMBad NIpeBapHTeJIbHbIe.CIOBa Ha JTOM, MbL pa3eIMIM.9TY KHHTY Ha TpH yacTH. 
Uacrb nepBpaa 


«O PpasbaACHeHHH TpeWoOUTenna Agiaxa AJA TeX, KTO TpHTaraeT peninTeIbHble YCHJINA 
B H30eraHH HEBHHMATECJIBHOCTH B MOJINTBe» 


Oco3Hait, uTo Amax Cilelasl 0013aHHOCTb MOJIMTBbI HavOOsIee BaxKHOM O0A3AHHOCTbIO MOCIe 
BepbI (uvan). ITO TOUWIO WO Hac B IIpopoueckom Upegannn: «IlepBad Bellis 43 esHU 4eOBeKa, 
0 KoTOpoH OygzeT cupoc B JjeHb CrosHua — MomuTBa. Ec 4enoBek Jleslam ee TeM OOpa3om, 
KOTOPBI OBL MpeaqnucaH, TO OHa OyeT IpHHATA y Hero, TakoKe Kak M OCTaJIbHbIe ero esa. Ecnm 
HeT, TO OHa OyeT OTBEPrHyTa UH OCTAJIbHbIe ero ea Take OyAyT OTBEPrHyTBI2’»». 


26 B mByx OpHrvHasbHBIX 3alIHciX, HMeIOWMXCA B paciopsxKeHUM, MMA aBTOpa He yriomuHaetca. Mer nposBHM 
CBOIO BOJIEKO, HOMelad CO B TCKCT, B CBA3H C TEM, 4YTO WMTHpOBaHHe MMeHH aBTOpa 9TO TpalMMA Wepenucunka u 
HeaBTOPCKOrO KONMpOBaHHA. OOLMHO aBTOP HayHHacT C BOCXBalIeHHa Asiaxa, 3ATeCM MOJIMTBBI 3a IIpopoka u Aasee 
HauHHaeTCa COOCTBCHHO TeKCT. 

27 3ror xaquc ObLI OTHeCeH HMaMOM at-Tupmu3H K AOy Xypaiipe. Tounoe ppipaxenue xamuca: «AcTHHHO, mepBoe, 
4To OyzeT paccmatTpuBatTsca y pada B Jlenb Cyza u3 ero Zen, OyqeT MomuTBa. Ec OHa B OpsyKe, TO OH IIpeycrieeT 
MW WOCTHTHeT ycnexa. Ecum ona OyyeT He B MOpayKe, Tora OH TOTepmMT yOuiToK. Ec y Hero HeAOCTATOK B 4eM- 
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CileqyeT OTMeTHTb, 4TO, Korga Opr AsIaxX HM yMOMMHa MOJIMTBY, OH BCerya yNOMHHaeT 
yCJIOBHA ee BbINOTHeHHA2’, OHM BKJIFOUAIOT BbITIOJIHCHHe MOJIMTB B TEUCHHe COOTBETCTBYIOIeTO 
BpeMeHH Hapsay cO BC€MH OCTAJIbHbIMM YCJIOBHAMM MOJIMTBBI. Cpequ HanOoslee BaxKHbIxX 
yCJIOBMM MOJIMTBBI — IIpHcyTCTBHe Ccepyua c AslaxoM, Kora cepyije He 3aHATHO HHYeM U3 Jel 
3Toro Mupa. Bcsknii, KTO CUHTAeT CBOFO MOJIMTBY IIpocToO OOBI4aeM, BbINIOIHAA TOIbKO BHEWIHHe 
ee aCII€KTBI, 6€3 IPHCyTCTBUA Cepia, He MOUy4MT Harpay u OarocNOBeHUH (6apaKka) MOJIMTBBI. 


IIpopox, MHp eMy u OnarocmoBeHHe Agsiaxa, cKa3am: «MommtTBa AJA PeIMTHU, CJIOBHO TOJIOBa 
AJIA Tesla. Y koro HeT FOJIOBbI — y TOTO HeT Cyl{eCcTBOBaHHA. Takxe, yY KOTO He€T MOJIMTBBI — yY 
TOTO HeT BepbD>. OyuH 3HaroOllni OWHAKIbI CKa3asi: «TOT, KTO MOJINTCHA, oyny4u 
HCBHUMATCJIBHBIM, MOXO%K Ha YeJIOBeKa, IPHHOCAML[CrO MepTBYy!O paObrHro B ap Wapto>>. 

Cpemu OCOOBIX Ka4eCTB MOJIMTBHI ABIIACTCA TO, UTO MOJIMTBa BKJIFOUCHAa B OCHOBBbI Vcnama. 9T1 
TpHAUWAbI BKIOUAIOT TakKHe, KOTOPBbIe OOA3aTCJIBHEI TOJIbKO pa3 B 2KH3HH: Kak, HallpHMep, 
TIpOH3HeceHve MlaxajibI WU COBCpPIIeHHe NaJIOMHHAeCCTBAa (xaooK). Vimetotca TakoKe TakHe OCHOBBI, 
KOTOpB5Ie o013aTeCJIBHBI pa3 B TO: Kak, HalipHMep, TWOCT B MeCHAL PamajaH MW OOs3aTeIBHEIe 
OTUMCJICHHMA [3aksaTa]. C apyrou CTOPOHBI, MOJIMTBA ABJLACTCA 0013aTeJIBCTBOM, KOTOpOe TOJDKHO 
BbITIOJIHATBCA TAT pa3 Ha NpOTAKCHHU KAKTOFO THA U KaK On HOYWH. 


Cpequ ocoOpix KauvecTB MOJIMTBBI ABJIAeTCA TO, UTO Asiax coOpall B Hei Aid Hallleli MOJb3bI 
BCe pa3sHooOpa3sve NOKIIOHeEHHH. B MOJIMTBY BKJIFOUCHO: 


1). lomunanue Asmaxa (3uxp). 

2). Urenve Kuuru Asstaxa. 

3). Momp6a k Asmaxy (0y’a). 

4). Ipocnapnenue Asmiaxa. 

5). Bocxpanienue Assaxa. 

6). Bo3qaHue xBasibl Auiaxy. 

7). IIpepo3Hecenue BesMuna Assiaxa. 


8). U30eranne peyei, He CBA3aHHBIX C MOMHMHaHveM Asiiaxa. 


M60 3 OOs3aTeIBHBIX MOTB, ocnoyb, Bemuk On u BemuyectBenen, cKaxet: «Ilocmotpute, ecTb 14“ y Moero 
paOa 4TO-HHOYAb 13 JONOJHUTCIBHBIX Tel, KOTOPbIMH MOXKHO JOMOUHUTb, TO, YeTO HeAOCTaeT B OOA3ATCIIBHOM. 
Tora OcTaIbHOe u3 ero JesHUi OyqeT TaKxKe paccMOTpeHO?» 

28 3ro noTomy, 4TO BCerya, Korma Aswiax yroMuHaeT MosmMTBy, OH BCerya TOBOPUT «yCTaHOBM MOJIMTBY»>; TIO 
Kpaitueii Mepe, 44 pa3a B 12-Tv pa3mm4HBIx PopMax CJIOBa «yCTaHaBJIMBaTb)). 
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9). Bam3octb kK Aymaxy. 

10). Orputianue Bcero, YTO He ecTb Assax; u 

11). Bops6a c matitaHom. 

A B JONOJIHeHHe K STOMY: 

1). U30eraHue exbI HW MMTbA BO BPCMA MOJIMTBBI, YTO MONOOHO MOcTy. 


2). HaxomaeHue JIMI[OM 110 HallpaBsIeHHtO K CBALIeHHOMYy Jlomy Asuiaxa (Kaa6a), 4To TOA00HO 
XaJDKy. 


3). Bo3HeceHue mya 3a MYCYJIbMaH B MOJINTBE, ATO WesIaeT 9TO MO OOHBIM BBIMJIATC 3aKATA. 


Bce 3TH ocoOeHHocTH, KoToppie Auiax coOpasl B MOJIMTBe, JONONHAIOTCA CTpaxoM HU 
CMMpeHHeM, KOTOPbIe ABJIAFOTCA OCHOBOH B XOJ[e KAKTOTO HakJIOHA, 3CMHOTO MOKIIOHA, CTOAHHA, 
cuyeHHsA 4 OM3KOH OecenbI c Ammiaxom. 


CpeaquH MOCTOMHCTB MOJIMTBBI TO, 4YTO MOJIALIMMCA WOJy4YaeT yell WyXOBHOrO COCTOAHHA 
TlocnanuuKka Asiaxa, MHp emMy u OmarocnoBeHue Asiaxa, KOTOpOe OH OOpes B xofe cBOero 
HeOecHoro MepeHecenna u3 Mexku B MepycanmmM u B Boeicoyaiintyro OOutemb. CreqoBatesbHO, 
OuMMeHHe MW MpHroTOBJIeHve K CTOAHHIO Mepey AsyIaxOM — POBHO TO Ke, 4TO HM OUMINeHHe U 
pacwupenue rpyyu IIpopoxa, mMup emy u OnarocnoBenne Asiaxa, Kora OH pels Bo3sHecTH 
ero. I[poryimka K MecTaM NOKJIOHCHHA — OHA, KaK HOUb yTeulectBua IIpopoxa, mup emy u 
OnarocuoBeHve Asaxa, 13 Mexxu k Caatoli rope B Mepycanume. J[pa paka’ata IpHBeTcTBHA 
MeCTa MOKJIOHCHHA — OHH, KaK Ba paka’ata, KoTOpbie IIpopok, Mup emy vu OnarocmoBeHHe 
Asuiaxa, COBepluivI Ha CBaTOM rope BMecTe cO BCeMH IpopoKaMH MW TOCaHHHKaMH. 
BpiTecHeHue 43 Cepia H CO3HAHMA BCEX MHPCKHX J{eJL BO. BPeCMA MOJIMTBEI HM COCpeqOTOUeHHe Ha 
Omu3KOH Oecegze c TocnooM — oHO, Kak TlepeceseHne IIpopoka, mup emy u OnarocmnoBeHne 
Asulaxa, 13 3EMHOrO MHpa B He3pHMoe apcerBo. To, 4TO MOJIALIMNCA MCIIBITBIBACT BO BPeMA CTO 
MOJIMTBEI H3 O3apeHHA HU OO%*KeCTBCHHBIX TaliH, ecCTb yeu Toro, uemy IIpopox, mup emy u 
OnarocuoBeHHe Asiaxa, ObLI CBUeTeIICM M3 OO%KeECTBEHHBIX UyJec HeOeCCHBIX MUPOB. 


CrosHue MOJIAIeroca, ero CHeHHe, MOACHBIe MOKOHbI UM CyPKYAbI — Bce MO OTeUbHOCTH 
IIpWuacTHbI K TOMy, 4TO IIpopok, Mup emy u OarocmoBeHue Asiaxa, y3pesl W3 MOKIOHeHHA 
AHTreJIOB B XOJI€ CBOETO BOCXO2%KJCHHA CKBO3b HeOecHbIe MupbI. HekoTopbie 43 aHTesIOB ObIIM B 
MIOCTOAHHOM CTOAHHM, OyqyyH He cnocoOHbI corHyTbca. HexotToppie ObiuIH B HelIpepbIBHOM 
COCTOAHMM HakJIOHa B osc (pyx’y), OyyyH HecimocoOHbIMH NOAHATBCA U3 Hero. HekoToppie 
ObIIM B HeMpepbIBHOM COCTOAHHM MOKIOHA (cydscvo), OyHy4u He clocoOusI cecTb. HekoToppie 
ObLIM B HelpepbIBHOM cuyeHHu, OyaqyyH He crocoOHEI BcTaTb. IIpopok, Mup emy u 
OmarocnoBeHHe Ajsuiaxa, 3ax0Te, 4TOObI ero YMMa oOsafasia TaKHMM %Ke COCTOAHHAMH, 
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KOTOpbIMH TOKTOHAIOTCA Asiaxy. B pe3ynbtate, BceppmmnHui Asax coOpam BMecTe 9TH 
pa3JIM4Hble COCTOAHHA B CMHBbIM AKT MOKJIOHCHHA, KOTOPBIM H ABJIACTCA MOJIMTBA MYCYJIbMaH. 


OT MOMECHTa, KOIa MOJIALIMNCA AejIaeT HavasIbHblii TakOup, HO MOMCHTa IIPOM@KYTOUHOTO 
CUACHHA, MOJIALIHMCA WpHdacTeH K COCTOAHUHIO IIpopoxa, MHp eMy U OnarocuOBeHHe Asuiaxa, 
3a0paHHoro M3 He€3pHMBIX WapcTB B LlapctBue Besmkoro u Bcemorymero. Cuyennue MOJIALTCTOCA 
B Taltaxxyye — COMpWdacTHO K COCTOAHHMIO BO3SBpalteCHHA IIpopoxa, MHp eMy HU OnarocsOBeHHe 
Agsiaxa, M3 NpHCyTCTBuA Agsiaxa Ha3ayl K YCJIOBCUCCTBY. A Asmaxy BeXOMO Jry4uie. 


Kto Ob HH Oco3Hal TO, 4UTO MbI YIOMAHYIN, TOT HOJDKCH OCTAHOBHTbCA Ha 3TOM B HOJIHOM 
NOAYHHCHHMH UH WpociwaBsleHuu Asgiaxa. OTO Bo3araeT Ha Hero MOYTeHHe K MOJIMTBE 
BeIM4anWIMM MOUTeHHeM. OH HOJDKCH UNTaTb Kopax B CBOeH MOJIMTBE B pa3MepeHHoH MaHepe. 
Ou AOJDKCH WeaTb HaKJIOH B PaBHOBeCHH. Ou HOJDKCH BCTaBaTb H3 Hero CO CIOKOHCTBHeEM 
JOCTOHHCTBOM. Ou HOJDKCH OWYCKATBCA C HOKOPHOCTbIO H AeCjlaTb HaKJIOH CO CTpaxoOM. Ou 
AOJDKCH CHACTbh CO CMHpeHHeM UH eslaTb Tallaxxy C MOUTHTCJIBHOCTBPO. B KOHWC OH JOJDKCH 
MIpOH3HeCTH TaCJIMM, HMexA XOPOMIee MHCHHE O TOM, ATO Asuiax TIPHAAI CFO MOKIIOHCHHE. 


UactTb Bropaa 
«O TOM, Kak IIpHcyTCTBOBATh Nowe As1axa B XOJ€ MOJINTBbD> 


Ha Toro, KTO BbIMOJIHACT CBO OUCH, BO3IOXKCHO IOMHUTB O TOM, 4TO OH FOTOBHTCA BOTH 
B lpucytctBue Laps, KOTOpoMy cyjaroTca BCe MUpcKHe Wap. B 93TO BpeMaA OH JOJDKeH 
IIpHKa{bIBaTb YCMIHe JVI OUMIUCHHA CBOeTO CepAlla OT BCeX HeOOsA3aTeIIbHBIX Belle. Korya 
OH CJIBILIMT IIpH3bIB K MOJIMTBe (a3aH), OH JOJDKeH OCTABUTb BCe 3aHATHA VU HallpaBMTbCA TIPAMO 
K MecTy TlOoKjIOHeHHA. Korga OH BCTaeT Ha MOJIMTBY, OH JOJNKeH yOpaTb Bce MUpcKHe 3a00THI 43 
cBoero cepa. OH OJDKeH BCTATb JIMIOM K KbIOIe C HAMepeHHeM CileqOBaTb MpuKa3amM Asiaxa 
TeM, 4TO MOMHOCTbIO OOpaTHTcaA K BbINOTHeHHIO Ero noKOHeHMA. OH JOuWKeH 3aTeM CeaTb 
TakOup, HaMepeBascb BBIMOJHUTb OlpeyesyIeHHy!IO MOJIMTBY. ITO HaMepeHHe (HUuAM) WOIDKHO 
OBITh CHeuaHO B XOe NOAHATHA PyK WM OMycKaHuA UX BHu3. Kora OH AeaeT 9TO, OH TOIDKeH 
BO3HAMepHTBCA OCTABHTb BCe MUPCKHe Jew. 


3aTeM OH JOJDKeH BO3AaTb xBally Auilaxy, roBops: «Bea xBasia Ajiaxy», — BKIOUaA BCe 
XBaJIbI BC€X CO3JAHHBIX CYLIeCTB, KOTOpble BOCXBaJIA10T Ero. 3aTeM OH roBopuT: «LC ocnosy Bcex 
MHpoB»», — T.e. ocnoyy ux CyecTBOBaHHA, HX MHOXKeCTBa H MX ciocoboB cyllecTBOBaHHA. OH 
E,MHCTBeHHBIN, OTBCTCTBEHHBIM 3a 3aBeplieHHe HM MO epxkaHve BCeX JTHX Bele. 3aTeM OH 
ropoput: «MHJI0cTHBOMy KO BCeM H MusiocepqHOMY K KaxKOMY B OT/eJIbHOCTH, — CO BCeM 
MHorooOpa3vem Ero OsarocuoBeHHli B MHpe Hu OslarocuOBeHH, KOTOpble OH OOectiedHBaeT B 
Mupe cyiexyroulem. Monmaugiiica omKeH ObITb OcBeyOMJIeH O00 BCeX OKa3bIBAeCMbIX 
pacroJIOKeHHAX K HeMY HM JOJDKeH ObITb ONaroyapHbIM. 3aTem OH roBopntT: «Llapio B JleHb 
Bo3me3qus»>, — 1opa3yMeBad JjeHb Harpaj{bl. OH JOJDKeH CO3HABaTb B CBOeM Cepsle BCe yKacbl 
vw ycnosua tua Pacuera. 


3aTeM OH NOATBepxK TaeT Asuiaxa u TMpW3HaeT CBoe IMOJIHOe paOckoe TOJYMWHCHHEe Emy, TOBOpA 
copa: «ToubKo Tede OayHoMy MbI NOKJIOHAe€MCA>. OH TOBOPHT 3TO, OTBeprad IPHMHMChbIBaHHe 
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Asuiaxy JOObIX coTOBapHiei. 3aTemM OH [pH3HaeT cCBOIO cOOcTBeHHYyIO cyla0ocTb u 
HeclOCcOOHOCTS HOKIOHATBCA Asaxy Oe3 Ero OoxkecTBeHHOM MOMOLIM, JeslIat HCKpeHHee y’a 
Emy B cjlopax «H MMeHHO y TeOsH MBI HINeM NOMOLIM. ITO 3HadHT, 4YTO MbI HUIeEM TBoer 
TOMOLIM, YTOObI ObITh YCCTHBIMH B HalMX MOJIMTBAX, a He BO BPCMA MOJIMTB — TpaBAMBbIMH U 
MCKpeHHMMH. 


3aTeM OH HUeT HeMpeKIOHHOCTH %KeAaHHOM MoAepxKKU AsIaxa JO KOHeYHOM BcTpeun c Hum 
cnoBamMu: «Bea Hac 10 I1pxMOMYy IyTH>. DITO 3Ha4dHT yCTaHOBMTb Hac TBepO Ha IyTH BepbI 
(umaH), WOKOPHOCTH (uciam) MU AyYXOBHOTO COBepmieHcTBa (uxcan). J[na 9TOro myTH «IlyTu Tex, 
koro Tpl oOsaroyeTeIbCTBOBalY> 43 4ncua IIpopokos, noOezuTenet B UctuHe, My4eHHKOB U 
TipaBeyHuKoB. Onn «He Te, KTO HABJIeKJIN Ha ceOs THeB», He M3 YMCA MyeeB U TOAeu BpoTe 
Hux. «He Tex, KTO cOMJINCb ¢c IlyTH» “43 4MCIa XpucTMaH Mu IOZeM Bpogye Hux. Korga oH 
TOBOPHT 9TO, 3alIMCbIBarolMe aHreJIbI MpoBosrsamaroT: «AMHH!», YTO 3HadHT: «OTBeTb Ha ero 
MOJIMTBBI, Tocnoam. UMeHHo m0 3TOM Mpw4yvHe OH JOJMKeH CKa3aTb «AMHH!>» BMeCTe C 
TMpow3HocamMMu «AMHH!>> aHresaMH, YTOObI Ha CFO MOJIMTBbI Ob aH OTBET, HOO CHe CBA3aHO C 
IipopoyeckuM MpeyaHnem??. OTo B TOM cylyyae, eCJIM OH He MMaM B MOJIMTBe. OnHaKO ecu 
YeyIOBeK MMaM, Tora CyHHa COCTOHT B TOM, YTOOBI Te, KTO CTOHT 3a HUM, JeHCTBOBAaJIM Kak ero 
IIpeCTaBuTesIn B Ipou3sHeceHHu «AMHH!»». 


OH JOJDKeH MpOunTaTb WONOJHUTeIbHy!O Cypy KopauHa. On oJpKeH cyeaTb cBoe cepzule 
O44HM O TOM, 4TO ero Tocnogzb cooOmlaeT 0 MpHka3zax, 3allpeTax, %eaHHAX, yrpo3ax, 
XOPOWHX HOBOCTAX WH peyupexkqeHHax. OH WOKeH Cc CaMOroO Hayalia IPHCATHyTb CBOeMYy 
Tocnoyy B TOM, 4TO OH OyZeT ceqoBaTb Ero mpuka3aM, u30eraTb Toro, YTO OH 3anpeTH, ObITb 
OnaroqapHEiM Emy 3a WoOpbie W3BecTHA, HCKaTb mpowjeHua oT Ero mpexynpexyeHui uM ObITb 
BHMMAaTCJIbHBIM, Pa3MBILJIAIOWHM O Ero mpuTayax. Ou JoupKeH OosTECA Toro, YToO Asiax cyemat 
C T€MH, KTO ObIJIM YHHYTOKEeHBI, U UCKaTh UpHOexunya y Hero oT ycroBuii, B KOTOPBIX OHH 
Haxoquuncb. UV on TakxKe JOJDKeH HaeATbCA Ha Japbl Tex, Koro OOsaroyeTesbcTBOBa Asiax, H 
J{BUTaTbCA WyTeM CHHCKaBIIMX yCriex. 


Korga OH HWepexoUT K NOACHOMY TOKJIOHY, OH WOJDKCH YCHJINTB CMHMpeHHe UH MOAYWHHCHHOCTS, 
oyny4n OCBCJOMJICHHBIM B CBOCM..cepyHe, 4TO.cro Tocnoyb Hawt CMY paspelmenue BoHTH B Ero 
BeJIMUeCTBCHHOC NpPHCyTCTBUue. Ou IIpOW3HOCHT TakOup WM OWYCKaeTCA BHH3, 3HaA, UTO Aguiax 
TIPeCBbInIe BCCX MOCTHXKUMBIX Bellen. Korga OH HaxOHTCA B HaKJIOHe, TO IpOCjIaBJIAeT Asuiaxa, 
TIpOH3HOCHA: «CylaBa MOCMY MorynjecTBeHHOMy Tocnozy Ero XBaslol», WJIM TWOXO2XKHUMN CJIOBAMH. 


29 Qror xaguc oTrHeceH uMamom aH-Huca’n x A6y Xypaiipe, cormacHo Koropomy [IIpopox, mup emy u 
OnarocnoBeHve Ayiaxa, cKa3am: «Korga untaiommii Kopay, Beyqa MomMTBy, ropoput «AMuHH!»>, aHresibl TakxKe 
roBopat «AMHH!». Tomy, KTO ObI HH cKa3asI «AMHH!»> CO3BY4HO C aHTesIaMH, OyAYT NPOMWeHbI ero MpOLWIbIe Tpex». 
Tarxe umam Mycium nepegam or AOy Xypaiipsi, uto [Ipopox, mup emy u OnarocnoBenve Ammaxa, cka3am: «Kora 
OHH 43 Bac TOBOPHT B MomMTBe «AMuH!», aHTesIbI Ha HeOecax Take roBopaT «AmuH!». TlosTomy, Koryja O2MH 
IIPOM3HOCHT CO3BY4HO C A PyrM, eMy IIpOcTatca Bce ero Ipomible rpexv». Mmam at-Tabapann TawxKe Wepeyaer OT 
Aoy Xypaiipsi, ato IIpopok, mup emy u OnarocnoBeHne Assaxa, cKka3am: «[Ipou3Hecenue «AmuH!» — medaTb 
Tocnoya Mupos Ha A3bIK Bepstero B Hero pa6ba». 
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3aTeM OH TOJHUMaeTCs 3 HaKJIOHA, CO3HaBad B CBOeM cepyuie, YTO Aswiax IIPHHMMacT XBaJly 
Tex, KTO mpeBo3Hec ero. VM on roBoputT: «As1ax CJIBILIMT TeX, KTO BOCXBalIdeT Ero». 3aTeM OH 
IIpoqospKaeT CKa3aHHoe cyoBamu: «O, Amsiax! Hani Tocnogb, Tee mpi BO3HOCHM XxBalry!»». 


3aTeM OH TOJHMMaeTCA W3 HakIOHa, Oyty4H OCBeOMJICHHBIM B CBOeM cepye, 4TO Toco 
yBeIM4HI ero mpHOsmKeHHOcTb. B moKIOHe eMy CleqyeT ciipaliMBaTb cBoero T‘ocnoya 060 
BCeM, 4TO OH MoxKesaeT. OWHAaKO Ha Hero BO3IOXKeHO Mepey, TEM, KaK TOMPOCHTb O CBOMX 
HyKax, Ipexe UcKkaTb OM30CTH HM WOBONbCTBa Asiaxa B TityOuHe cBoero cepaia. OH TakxKe 
JOJDKeH WCKaTb TpolleHua, ropopa: «Capa Tede, Moi Tocnoyb, 4 HCTHHHO, 4 OBI CHJIbHO 
HeciipaBeJJIMB K CaMomy cee», — WIM xe, roBops: «A COBepLIMI 310, MOCeMy MIpocTH MeH*»». 
OH JOJDKeH COBeplaTb OCTaTOK paka’aTa B TOM 2Ke MaHepe, KoTOpad Oba OMCaHa. 


Korga OH CHAMT B TallaxxyJe, OH JOJDKeH ObITb COCpeOTOUeH B Cepflle, YTO OH CHANT Meper 
CaMbIM lIpHcytcTBHem Ayiiaxa wu Ero IlocnanHvuka, Mp emy u OarocnoBeHue Asmiaxa. 3aTem 
OH BO3BesIMUMBaeT Asiaxa, BO-llepBbIx, ropopa: «[IpuBetctBua wia Aswiaxa», — NOHHMad TO] 
9THM IipocuaByieHve. 3aTeM OH TOBOPHT: «OUMMeHHe Wiad Asuiaxa», — noypasyMeBaa Bce 
BHeLIHHe aTpHOYTbI COBeEpLIeCHCTBA H BCe HavJlyyulive coBa UM WelicTBus. Jlaee 3TO OOBACHAeTCA 
B eO CIOBaX «HAMYULIMe MOJMTBEI Wid Aswiaxa». Tak IOTOMY, UTO MOJIMTBbI JOMOJIHAIOT CJIOBa 
vw WelictBua. Iloromy oH IpHIMcbIBaeT BCe CFO IIPHBETCTBHA, YMCTHIC CIOBA H eAHHA B MOJIMTBE 
ogHoMy Auiaxy 43 NO“MTaHHsA MW yBaxkeHua EMy. 


3aTeM OH MpocuaBsaeT HocnanHuka Asiaxa, Mup eMy MW OarocmoBeHue Asiiaxa, CBOMMM 
cmopamu: «IlycTb Mup mpedyzeT c TOOOM», — Noapa3syMeBaa, — «Bricoyatitiee yBaxeHue Asiaxa 
Hay TOOoM». «O, Ipopok u MusocTb Asuiaxa, Wu ero ONarocuIOBeHHe»>. 3aTeM OH MIeT NpoueHHAa 
MW 3aU(MTbI Id BCeX MyCyJIbMaH cyloBamu: «IlycTb Mup MpeObyaeT Hay Hamu, MpaBeyHEIMU 
padOamu Ajssaxa». 3aTeM OH TIPHHOCMT CBHMeTebCTBO WesocTHocTH u EgnMuctpa Asiaxa u 
CBHJeTeJIbCTBO TOcuaHHMYecTBa ITpopoka, co3HaBad CBOeM Cepylle TryOokoe 3HayeHHe eTo CJIOB, 
Korga OH ToBOpuT: «CBU eTeIBCTBYIO, 4TO HeT OoxKecTBa KpoMe Azsaxa, Equnoro, 6e3 
cOTOBapHeH, U 1 CBUeTeIBCTBy1O, YTO MyxamMay — Ero paO.u IlocnaHHuK. 


OH JOJDKeH BBINOHATL KaxkKOe..JOMOMHUTeIbHOe..[eHcCTBHe MOJIMTBbI TeM %e OOpa30M, 
KOTOpbI MbI paccMoTpemH. Korga MOJIAMHiicaA MoxKeaeT MOKMHYTb IpvcyTcTBHe OM3KOi 
OecenbI c ero TocnoJOM HW BepHYTbCA B OKPy2KeHHe YeOBedeCTBa, OH IIPHHOCHT MM XOpommHe 
HOBOCTH Oe30TacHOCTH HM MMJIOcTH coBamMu: «Mup ja mpedyzeT c BaMM». Tak MOTOMY, 4TO 
Enuupiit, Jaroumit tebe Mup, Jas TeOe PakTHYeCKH Oe30MaCHOCTb OT TOFO, YTO TbI OOMLIbCA OT 
Hero. 


3aTeM eMy CileqyeT OTHOCHTBCA C OOJIbIUMM BHHMaHHeM K rryOoKoMy 3HayeHHIO TaCOMXOB HU 
my’a, KOTOPBIe OBLIM YCTaHOBJICHbI NO 3aBeCpuICHHH MOJIMTB. Korya OH IIpOUNTall HX, w30eran 
HCBHHUMaTeCJIBHOCTH HU O1y2K aH MBICJIeH HaCTOJIBKO, HaCKOJIBKO OH cmoco6ex, CMY HaJIeCoxKUT 
AeIaTb BCC BOSMO)KHOC B Odopbbe Cc Ha(coM MW COOCTBeHHBIM mlaHTaHoM, AaKe CCIM ITO 3aMMeT 
COpOK Hen. Torga ero cepyAue CTaHeT NIPHBbIMHBIM K STOMY, HM BCe HayIeHHA miaiiTaHa yiutyT OT 
Hero MOCcpeACTBOM MHJIOCTH Asuiaxa w Ero OoxecTBeHHOM TIOMOIH. STO B Cjtydae, CCIW OH 
ABIIACTCA UCCTHbIM HW HCKPCHHUM. Assax BcepsiiHun TOBOpHT: «Tex, KTO CpaxkKaJica Ha 
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Hamwem nytu, Mbt nosezem no Hamam tponam. Boncruny, Asiax c J0O,bMH 
coBepleHcTBa» (CBaIeHHBIM Kopan, 29:69). 


OOBIHBIM MYyCysIbMaHaM, He apaOos3bI4HbIM HM He 3HaIOUIMM 3Ha4eHHi COB TOrO, YTO OHH 
YUTAIOT B MOJIMTBE, CleAyeT MPHKIabIBATh AKTHBHbIeC YCHJIMA MOCMIe OUMMIeCHHA, pa3sMbILlIAA 
Haj CMBICJIAMM KaKOFO BbIPAKeHHA, KOTOPOe OHH 4UTaLOT. MM cileayeT CTPEMUTLCA M3THATb 3 
ceOa BCIO HeOpexKHOCTb HU IpHy4aTb CceOs K STOMY JO TOM MOpbl, WOKa OHH He CMOTYT JeaTb ITO 
HavWJIy4liHM oOpa30m. Ilomumo Toro, HM CyleqyeT IpusiaraTb yCHJIMA B ClipalliMBaHHu y y4eHbIx 
O 3Ha4eCHHAX TOO, YTO MPOM3HOCHTCA B MOJIMTBe. OHM JOJDKHbI WeaTb 9TO MOCTeMeHHO, TOKa 
OH B UTOre He MoOMMeT Toro, 4TO AsWIax MoOBesIe eMy 3HaTb. Tak NOTOMy, 4TO MOMCK 3HaHHit 
TOrO, O 4EM MBI pacckKa3bIBasI, H MPWIOKeHHe PeLWIMTeIbHBIX YCHIIMU B eHCTBUM COrlacHo eMy 
— 00s3aHHOCTh KaxKOrO MycysIbMaHuHa. Ilyctb Asax fapyeT HaM ycliex B JOCTWKeHHN 
Uctuust! 

UacTb TpeTba 
«O6 sTHKeTe 4TeHHA Kopana un OObACHeEHHH JOCTOHHCTB 4TeHHA Kopana» 

OT kaxyoro 4uTaromlero bnaropogHEi Kopan TpeOyetca HaxOMTbCaA B COCTOAHHUM YHCTOTEI. 
A MecTo, re oH 4nTaeT KopaH, JOsDKHO ObITh YHCTO HACTOJIBKO, HACKOJIbKO 9TO BO3MO2XKHO. Tak 
w3 yBaxeHua K CpamjeHHot Pean Anmaxa. PoT u a3bIK YHTAIOM[erO OJDKHbI ObITb UYHCTHI. 
TlocnaHHuk Ayuiaxa, Mup emy H OsarocoBeHue Asiaxa, cKa3am: «Ounmlalite CBO pTbI, Beb 
BOHCTHHY OHM Mecta coeyuHeHua AHTeoB HM TyTei Kopana». Amax BceBsriHuii roBoput: 
«YesoBedecTBO He IpOH3HOCHT HH4erO 3 COB, UTOObI PaknO uw ‘ATH He 3amMcasM Hx» 
(CaatjeHHpml Kopan, 20:18). 


Ou M3 ONCKAaCMbIxX Apy3en Ayuiaxa ONHAKIbI CKa3aJi: «M30 pTa GHMTarousero Kopay HMCXOJHT 
CBCT, OyATO JTYaM JlaMIiibl, UAyuMe HalipaBo MU HasieBo. IIo sto TIpH4nHne, KOTHa KTO-TO Hada 
CBoe 4TCHHe, anes] MOMCH{aeT cBouH poT HaO PTOM TOTO, KTO UWHTaeT, KaK Hay] HCTOUHHKOM 
CBeTa Kopaua, Tak 4TO CBCT Kopana He pacubluiteTCa B BO3STYXe>». 


Cpegu agaOosp ureHua KopaHa — 4uTaTb pa3MepeHHO, IbITadCb OCMBICJIMTb ero 3HayeHHA. OH 
WOJDKeH TakxKe OBITh CpeyM TeX, KTO CJlyllaeT, Cc OOUbUIMM BHHMaHveM HU CTpaxoM Teper 
Asiaxom. bpuio cka3aHo: «Kak. MHOro. Tex, KTO. 4uTaeT.Kuury.Asaxa, HO He pa3MbIIIaeT 06 
Asulaxe, IP 9TOM 3acTaBIAd APyrux WroOe pa3MbIuUIATb oO Ammaxe». Mbr uljem mpHoOexuute 
y Aywiaxa OT 9TOFO. 


Ectb MHOro allaOoB B 4TCHHU Kopana. OHako TO, UTO MbI YHOMAHYIIM, HOCTATOUHO AIA Tex, 
KOMY Agsiax o3apHil HX BHYTpeHHe BHCHHe. YnomMaHyToe HaMW B 93TOM KHure M10 00HO 
TIPHHOCAMICMY TOJIb3SY 3HaHHbO. B Cilydae ecw Thi Halijelllb B CBOCM ceplie HaMepenHve U 
JHATY3Ha3M AIA TaKOLO 3HaAHHA, TOPHa UpeCIpHMu PeimiNTeIbHble YCHUJINA B Cro oOpeTeHuu. Torga 
ALA TeOA OHO CTaHeT HOKa3aTCJIBCTBOM YCHexa OT Asmiaxa. Ho ecm TbI oOOHapyKUIIb, 4TO STH 
JHTyY3Ha3M H HaMepeHHe ocuadsnH, WM TbI BbIOepellib MpOOJDKaTb HaxO*KTeCHHe B COCTOAHHU 
Oecne4yHOCTH Hu Noy HayW{eHiAMU VWonuca, TOF a ITO CBHACTCJIBCTBO TBOCTO yObITKa. 


Mor mpocum Asmmaxa MorymlecTBeHHoro mocpeycTBoM cTemeHH Ero OnaropogHoro IIpopoxa, 
HaWlyuliue eMy OslarocsOBeHuA HM HanOosIee COBepILeHHbIM MUp, 4YTOOBI OH asl HAM HaMepeHue 
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HW DHTY3Ha3M B Jleax, CBA3AHHBIX C Hallet pemmruel. UM atoOpr On cyeman Hac NocTyMmaroluluMu 
cormacHo oOpmaimM Ero mpaBey{HbIX OleKaeMbIx Jpy3ei (ayiua). Mbt mpocuM, uToOsr OH 
OTpe3ajI Hac OT BCex cBA3eH, KpoMe Hero, u 4ToOnI OH cyesas WeubIO BCex HallIMx »%xemaHuit Ero 
noOppm JIuK paqu nosox*xeHua Ero OnaropogzHoro ITpopoxka, mup emy u OnarocsoBeHHe Asiaxa. 


CoctaButTesb Celi KHHIM TOBOPUT CIaObIM 3 YHCIIa MYCYJIbMaH, Cpe KOTOPBIX 2KeHIIMHBIF° — 
Auiiax TIOMOr HaM 3aKOHYMTb TY KHUTy B IlaTHuy, 13-oro WHA Mecayja Asiaxa Myxappama, 
(20-oro uncna Mecayja Amsaxa 3ymbxupKa?!) B rox my6awupy WIM mywapuby OT TepeceseHua 
IIpopoka*?, Hansry4ine emy OsarociOBeHHA HM COBepLIeCHHbIM Mup. 


V nocnequee Halle zy’a — «Bea xBana oT Anaxa u Docnoya MupoB}»». 


30 ABTOp aHrsIMiickoro HepeBoya cuuTaeT, YTO mex ‘AOnysnax Jlan DWoqMo cocTaBU TOT TeKCT KaK OTBeT Ha 
3alIpOC OT HEKOTOPbIX MYCYJIBMaHOK Ha TeppHTOPHH, NOAYHHALOMeHCA eMy. 

31 B ognoii ws pykonuceii sto KHuru Mepenucunk Hartucan «13-oro Myxappama», oHaKo B Jpyroi pykomucu 
Tlepenmucunk 3anucal Zaty «20-oro 3ymbxuwKa». OOe STH TaTbI TOIDKHEI OKa3aTbCA He IPaBMJIbHbIMH, CCIM JeHb, 
Korga OBI 3alMcaH TeKcT, upumesca Ha IlarHuy, Kak 3asBIeHO B OOeHx pykorIMcax. J[Be BO3MOX%KHBIC TaTbl 
3aBeplieHua TekcTa OBIM OOe B IlaTHuiy, 10-oro Myxappama 1222 r. m0 Xumxpe, 4ro oTBeyaet 20-my Mapta 1807 
r., HM atHune 22-ro 3ymbxuyKa B 1222-Mr. X., YTO OTBeYaeT ceBpaso 1808 r. 

32 JIBe BO3MOXHBIC aTbI 3aBepUiIeHHsA TeKcTa OEM OGe B IIaTHuIy, 10-oro Myxappama 1222 r. no XuypxKpe, 4To 
otBeyaet 20-my mapta 1807 r., um Uatanue 22-ro 3ympxugKa B 1222-mMr. x., YTO OTBedaeT ceBpamto 1808 r. 

33 Tlocne oKoHYaHMA TeKcTa OHO PpyKOIMcH Mepenucunk Hanncan: «ance Opwia 3aBepuiena xBasol Ammaxy 3a 
Ero nomomp. O, Ammax, nomum Onarocnopenue Myxammayy, 4 qapyii emy Mup. A ycriex — 3a Amiaxom». B Kone 
TeKCTa BTOPOH pykKONMcH NepenMcunk Hanucam: «3anuch Opisa 3aBepliieHa MU Oaro ee cocTosmacb. AMuH. O, Asuiax, 
IIPOCTH MeHA JO TOTO, Kak # (TlepelMcunK) yMpy UM IIpOcTH BCeX MYCYJIbMaH, HM IIPOCTH ero OTHa HM MaTb, H YYCHHKOB. 
Amu!» 
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